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water melon as well as for a kind of cucumber.    Godumba
w*
certainly belongs to the same family as tumba; the
connection between these two words can be explained
by the similarity of the two fruits.
We know on the other hand that several Austro-
Asiatic people call themselves issue either of a gourd
or a melon of which every seed gave birth to a man.1
The same myth has passed into the Indian tradition.
The wife o£ Sagara, king of AyodhyS, named Sumati
to whom 60,000 sons were promised, gave birth to a
gourd from which 60,000 children came out. (Ramay.
I, 38; cf. Mafabharata III, 106; BJiagav. Pnr. IX, 8, 8).
Itevaku, the Sanskrit word for gourd is also
the name of an ancestor of the kings of AyodhyS.
The Austro-Asiatic myth of gourd-ancestor has evidently
been transposed in the legends of Sumati and Iksvaku,
both of whom are placed at Ayodhya. But as it often
happens in Indian literature, it seems that in the
second case, the, authors have modified the myth for
ennobling it. The epic poets could not be pleased by the
fact that a gourd had given birth to a glorious dynasty.
Iksvaku, which properly means a gourd, has been
personified as a hero, son of Manu-Vaivasvata (Ramay.
I, 70, v. 20-21; Mahabhar. I, 75, v. 8140), or that of
rsi Gautama (cf. Rockhill, Life of the Buddha, pp. 10-11).
In a story of the Dul-va analysed by Rockhill, attempt
has been made to explain the name of Iksvaku by the
fact that the children of r$i Gautama had been found
in a field of sugarcane (&&). This play on words should
not deceive us; the difference between the epic and the
1   Bonifacy;   Court d* ethnographic   indo-chinoite,   Hanoi,  1919,
p. 45; and Cochrane, The flf/iotw, Bangoon, 1915,1, p. 120,

